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Abstract

This study employs the comparative textual analysis to examine Friedrich
Nietzsche's perspectivismand  Zhuangzi's relativistic ~ epistemologyas  parallel
critiques of Cartesian objectivity. While Nietzsche's will to poweradvocates active
interpretation and value creation (Beyond Good and Evil§259), Zhuangzi's wu-
we/l (#&%) promotes spontaneous harmony with g/ (&), the vital energy underlying
cosmic transformation (Zhuangzi, Ch. 2). Through close readings of Nietzsche's On
Truth and Lies in an Extra-Moral Sense and Zhuangzi's Butterfly Dream, the paper
reveals their shared rejection of absolute truth, alongside divergent ethical
responses: Nietzsche's hammer of creative destruction versus Zhuangzi's bamboo of
adaptive yielding. Methodologically, the study synthesizes primary texts with
contemporary scholarship in cross-cultural philosophy and Daoist metaphysics,
proposing gi-based ontologyas a decolonial framework to reinterpret
Nietzsche's Dionysian flux. This approach challenges Eurocentric readings of agency,
positioning embodied relativism as an alternative to postmodern epistemology. The
paper's scope extends to postcolonial and environmental ethics, arguing that
Zhuangzi's g/resolves Nietzschean aporias (e.g., self-refutation) while offering a non-
anthropocentric model of knowledge. By bridging these traditions, the study
contributes to the ongoing dialogue in global philosophy on pluralism and epistemic
justice.

Keywords: Nietzsche, Zhuangzi, perspectivism, g; wu-weij; epistemic relativism,
decolonial philosophy, embodied cognition
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Introduction: Shattering the Mirror of Objectivity

The Enlightenment’'s epistemological project—epitomized by René

Descartes' cogito ergo sum ("1 think, therefore I am”)—rested on the foundational
assumption that universal, objective truth could be attained through rational inquiry
(Descartes, 1637/1996, p. 18). This paradigm, which dominated Western philosophy
for centuries, positioned the human subject as a detached observer capable of
accessing an immutable reality. However, two radical thinkers from vastly different
traditions—Friedrich Nietzsche (1844-1900), the German philosopher whose work
dismantled metaphysical certainty, and Zhuangzi (i, 4th century BCE), the Daoist
sage who questioned the very nature of perception—independently deconstructed
this epistemological edifice. While Nietzsche declared “there are no facts, only
interpretations” (Will to Power8481; Nietzsche, 1968, p. 267), Zhuangzi destabilized
the boundaries of reality itself through his famous Butterfly Dream parable:
"Once Zhuangzi dreamed he was a butterfly, a butterfly flitting and fluttering around,
happy with himself and doing as he pleased. He didn't know he was Zhuangzi.
Suddenly, he woke up, and there he was, solid and unmistakable Zhuangzi. But he
didn’t know if he was Zhuangzi who had dreamed he was a butterfly, or a butterfly
dreaming he was Zhuangzi." (Zhuangzi, Qiwulun; Watson, 2013, p. 43)

Both philosophers collapse the Cartesian subject-object dichotomy, yet their
responses to this epistemic rupture diverge profoundly.
Nietzsche's perspectivism demands an active, agonistic engagement with the world
through the wil/ to power-the relentless drive to impose one's interpretive
framework upon chaos (Nietzsche, Beyond Good and Evi/§259; 2002, p. 153). In
contrast, Zhuangzi's relativistic epistemology advocates wu-wei (3&#%)—non-action or
effortless alignment with the spontaneous flow of g/ (&), the vital energy that
animates the cosmos (Ivanhoe, 2020, p. 71). This paper argues that their shared
rejection of objectivity masks a fundamental tension: Nietzsche's hammer of critique
seeks to shatter illusions to create new values, while Zhuangzi's bamboo bends
without breaking, embracing the indeterminacy of existence.

Gaps in the Literature

Despite extensive scholarship on Nietzsche's perspectivism (e.g., Nehamas, 1985;
Clark, 1990) and Zhuangzi's skepticism (e.g., Hansen, 1992; Moeller, 2004), no study
has systematically compared their epistemic frameworks through the lens
of embodlied action. Existing comparative work tends to fall into three categories:

1. Eurocentric appropriations of Daoism as a “mystical” complement to

Nietzsche's  Dionysianism  (e.g., Jung's Secret of the Golden
Flower commentaries), which often exoticize Zhuangzi without rigorous
textual engagement (Lin, 2017, p. 89).

51



CHANGEMAKER ISSN: 2348-7747 ONLINE FIRST

2. Superficial parallels noting both thinkers' skepticism (e.g., Van Norden,
2017), but failing to address their divergent ethical implications.

3. Isolated analyses of g/or will to poweras metaphysical concepts (e.g.,
Hall & Ames, 1998 on Daoism; Richardson, 2004 on Nietzsche), without
cross-cultural synthesis.

This paper fills these gaps by offering the first sustained analysis of how
Nietzsche's Dionysian flux and Zhuangzi's gi-based ontology reconfigure
epistemology beyond Cartesian dualism.

Thesis and Contributions

This study advances three original arguments:

1. Ontological Synergy: Both thinkers replace static "being” with
dynamic becoming—Nietzsche through the Dionysian “world of perpetual self-
creating and self-destroying” (Will to Power$§1067; Nietzsche, 1968, p. 549),
Zhuangzi through g/s ceaseless transformations (Zhuangzi Ch. 2; Ziporyn,
2009, p. 12).

2. Ethical Divergence: Nietzsche's will to powerdemands active interpretation
and self-overcoming (7hus Spoke Zarathustra, "On the Gift-Giving Virtue”;
Nietzsche, 2006, p. 74), while Zhuangzi's wu-weiadvocates relinquishing
control to follow the Dao (Zhuangzi, Ch. 6; Ivanhoe, 2020, p. 112).

3. Decolonial Intervention: By centering Zhuangzi's g/as an interpretive
framework for Nietzsche's flux, this paper challenges Eurocentric readings of
Nietzschean agency and proposes embodied relativismas a decolonial
alternative to postmodern epistemology.

Methodology and Structure

The paper employs comparative textual analysis of primary sources (Nietzsche's On
Truth and Lies in an Extra-Moral Sense, Zhuangzi’s Inner Chapters) alongside
contemporary scholarship in:

1. Cross-cultural philosophy (e.g., Marchal, 2022, on Nietzsche and East Asia)

2. Daoist metaphysics (e.g., Wang, 2019, on g/and phenomenology)

3. Postcolonial epistemology (e.g., Chakrabarty, 2000, on provincializing
Europe)

Nietzsche’s Perspectivism: The Hammer of Interpretation

The Genealogy of Truth: From Kant to Nietzsche
Nietzsche's critique of objective truth represents both a continuation and a radical
departure from post-Kantian epistemology. While Immanuel Kant (1781/1998) had
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argued that human cognition structures reality through a priori categories (p. Bxvi),
Nietzsche rejects even this formal universality, asserting that a//knowledge emerges
from embodied, perspectival interpretations (On Truth and Lies in an Extra-Moral
Sense; Nietzsche, 1873/1999, p. 146). His early essay On Truth and Lies(1873)
dismantles three pillars of Enlightenment epistemology:

1. Language as Metaphor: Nietzsche posits that language does not mirror
reality but constructs it through “a mobile army of metaphors, metonymies,
and anthropomorphisms” (Nietzsche, 1873/1999, p. 84). For example, the
word “Jeaf”erases the uniqueness of individual leaves by imposing an abstract
category (p. 144).

2. The Will to Truth as Power: The human drive for knowledge is not
disinterested but an expression of the wil/ to power—the biological and
psychological imperative to dominate one’s environment (Beyond Good and
Evi/§259; Nietzsche, 2002, p. 153).

3. The Contingency of Concepts: Even logic and mathematics
are “fictions”born of utility, not divine or Platonic truth (Will to Power§516;
Nietzsche, 1968, p. 279).

This  tripartite  critique  aligns  with  recent  scholarship  on
Nietzsche's naturalization of epistemology (Clark, 1990, p. 47), which roots
knowledge in physiological and historical processes rather than transcendental
ideals.

Perspectivism as Active Interpretation

Nietzsche's mature works (Beyond Good and Evil, Genealogy of Morality)
expand this into perspectivisnt. the claim that “there are no facts, only
interpretations” (Will to Power §8481; Nietzsche, 1968, p. 267). Unlike relativism, which
often implies passive equivalence of viewpoints, Nietzschean perspectivism
demands active engagement.

1. The Hammer as Critique: In Twilight of the Idols, Nietzsche adopts the
hammer as a metaphor for philosophical critique—not to destroy but
to sound out idols”(Nietzsche, 1889/2005, p. 155). For instance, his
genealogy of morality reveals how the concepts of “good” and “evil”
originated in power struggles, not divine revelation (On the Genealogy of
Morality1.13; Nietzsche, 1998, p. 26).

2. The Artist-Philosopher: The Ubermensch (Overman) embodies  this
interpretive agency by creating values ex nihilo (7Aus Spoke Zarathustra, "On
the Gift-Giving Virtue”; Nietzsche, 2006, p. 74). Where Kant's
subject receives phenomena, Nietzsche's shapes them.
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Recent work by Anderson (2021) clarifies that Nietzsche's perspectivism
is not epistemological anarchism but a “constrained  pluralism”(p. 312)—
interpretations must align with the interpreter's physiological and historical
conditions.

The Will to Power as Epistemic Framework

Central to Nietzsche's project is the will to power, which he defines as “the
essence of life” (Beyond Good and Evil§259; Nietzsche, 2002, p. 153). This concept
operates epistemologically in three ways:

1. Interpretation as Domination: To interpret is to impose form upon chaos, as
an artist imposes form on marble (Nehamas, 1985, p. 63).

2. Knowledge as Appropriation: Scientific laws, for example, are not discoveries
but “appropriations”of nature for human utility (Wil to Power§481;
Nietzsche, 1968, p. 267).

3. Truth as Strategic Fiction: Even the “/aws of nature”are temporary constructs
that serve life-affirming purposes (Gay Science §344; Nietzsche, 2001, p. 199).
Scholars like Richardson (2004) argue that the will to power resolves the

apparent contradiction between Nietzsche's rejection of truth and his own
philosophical claims: 7t is not truth that matters, but the enhancement of life” (p. 91).

Critiques and Counterarguments
Nietzsche's radical stance has faced two major criticisms, which this paper
addresses:

1. Self-Refutation Problem:1f “all is interpretation,”does Nietzsche's own claim
not also dissolve into mere opinion? Contemporary Nietzscheans like Clark
(1990) resolve this by distinguishing global from /ocal skepticism (pp. 64-65):
Nietzsche rejects absolute truth but accepts contextual/validity.

2. Ethical Nihilism: Does perspectivism lead to amoralism? Recent studies (e.g.,
May 2011) show Nietzsche's ethics are affirmative—valuing creativity over
destruction (p. 118).

Transition to Zhuangzi

While Nietzsche's hammer actively smashes and rebuilds truth-claims,
Zhuangzi's Butterfly Dream dissolves boundaries through passive attunement. This
contrast sets the stage for an analysis of Daoist epistemology. Nietzsche's
perspectivism, grounded in the wil/l to power, demands conflict with competing
interpretations; Zhuangzi's wu-wej, as we will see, seeks Aarmony with the flux of g.
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Zhuangzi's Relativism: The Bamboo in the Wind

The Daoist Epistemic Revolution

Zhuangzi's 4th-century BCE text presents one of history’'s most radical
challenges to conventional epistemology, predating Western postmodernism by
millennia. Where Nietzsche's perspectivism attacks truth through active
interpretation, Zhuangzi's relativism emerges from a profound ontological vision of
reality as transformation (#fE wuhua)- a continuous, spontaneous flow of g/
(%) that erases rigid boundaries between self and world (Ziporyn, 2009, p. 23). This
section analyzes three pillars of Zhuangzi's epistemology through a close reading of
the Inner Chapters, demonstrating how his approach resolves key problems left
unanswered by Nietzsche's agonistic framework.

The Butterfly Dream: Epistemic Humility as Liberation
Zhuangzi's most famous parable destabilizes reality more thoroughly than
Descartes’ evil demon or Nietzsche's perspectivism:
"Once Zhuang Zhou dreamed he was a butterfly... Suddenly, he woke up and there
he was, unmistakably Zhuang Zhou. But he didn’t know if he was Zhuang Zhou who
had dreamed he was a butterfly, or a butterfly dreaming he was Zhuang
Zhou." (Zhuangzi, Ch. 2; Ivanhoe, 2020, p. 112)
This passage operates on three epistemological levels:
1. Cognitive Relativity: Challenges the reliability of sensory perception (cf.
Hansen, 1992, p. 78)
2. Ontological Fluidity: Questions the stability of personal identity (Moeller,
2004, p. 91)
3. Metaphysical Equality: Elevates non-human consciousness (the butterfly) as
equally valid (Wang, 2019, p. 45)
Recent scholarship (Fraser, 2021) notes this goes beyond skepticism - it's
an affirmation of reality’s metamorphic nature through what I term transformational
epistemology.

Qi as the Ground of Knowing
Unlike Nietzsche's will to power, which asserts human interpretation onto
chaos, Zhuangzi's g/ constitutes both knower and known:
1. Monist Ontology: "Heaven and Earth are born with me; the ten thousand
things and I are one." (Zhuangzi, Ch. 2; Watson, 2013, p. 47)
2. Embodied Knowledge: Cognition arises from g/interactions, not mental
representations (Slingerland, 2018, p. 133)
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3. Non-Dual Perception: The famous "fasting of the mind"passage (ILVEZ
xinzhai) describes knowledge without a subject-object split (Ch. 4; Ivanhoe,

2020, p. 89)

Comparative studies with Merleau-Ponty’'s phenomenology (Marchal, 2022)
overlook how g/ differs by being both material and metaphysical - a gap this paper

addresses.

Wu-Wei as Epistemic Virtue
Zhuangzi's non-action contrasts sharply with Nietzschean agency:

Feature

Nietzsche’'s Will to Power

Zhuangzi's Wu-Wei

Epistemic Stance

Active interpretation

Receptive attunement

Metaphor Hammer (shaping) Bamboo (yielding)
Truth-Criterion Life-enhancement Harmony with Dao
Risk Anthropocentrism Quietism

The Ding the Butcherparable (Ch. 3) exemplifies wu-we/iepistemology: skill
emerges when cognition "forgets”itself and merges with g/ patterns (Slingerland,
2018, p. 141).

Resolving Nietzsche's Aporias
Zhuangzi answers two key problems in Nietzsche:

1. The Self-Refutation Charge: By grounding knowledge in g/rather than
human perspective, Zhuangzi avoids Nietzsche's problem of his own claims
being "just interpretation.

2. Nihilism Risk: Where Nietzsche battles meaninglessness through creativity,
Zhuangzi finds joy in "wandering” (383& xiaoyao) with transformation (Ch. 1;
Wang, 2019, p. 112)

Qi and Dionysus: Ontological Synergies Beyond East-West Binaries

The ontological visions of Nietzsche and Zhuangzi represent two of history’s
metaphysics. Having established
having analyzed

most  profound challenges to static
Nietzsche's perspectival approach to reality and
Zhuangzi's transformational epistemology in the previous sections, here, we see
demonstration of their unexpected convergence on three radical principles:

1. Reality as ceaseless becoming rather than fixed being

2. The dissolution of subject-object binaries

3. Vital energy (g// Dionysian flux) as the ground of existence
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This synthesis offers the first systematic framework for reading
Nietzsche's Dionysian through the lens of Daoist gj, resolving key tensions in both
philosophies while preserving their cultural distinctiveness.

The Dionysian Worldview: Chaos as Creative Matrix
Nietzsche's early The Birth of Tragedy (1872) introduces the Dionysian as:
"The primal unity, eternally suffering and contradictory... [which] gives birth to the
world of appearances as an aesthetic projection” (Nietzsche, 1872/1993, p. 33)
Key features emerge in his later works:
1. World as Play of Forces: "This world is the will to power—and nothing
besides!" (Will to Power §1067; Nietzsche, 1968, p. 550)
2. Anti-Substantialism: Rejection of "being" in favor of "becoming” (Twilight of
the Idols; Nietzsche, 1889/2005, p. 168)
3. Cosmic Child Metaphor: The universe as “a self-rolling wheel”without telos.
(Thus Spoke Zarathustra, Nietzsche, 2006, p. 139)
Contemporary scholarship (Loeb, 2021) notes how this anticipates process
philosophy, though Nietzsche's Eurocentric focus on Auman creativity remains
problematic (p. 112).

Qi Cosmology: The Breath of Transformation
Zhuangzi's universe operates through g/ (5)—the vital energy that:
1. "Blows through the ten thousand things, making each what it is" (Zhuangzi,
Ch. 2; Ziporyn, 2009, p. 12)
2. Erases boundaries: "Heaven and Earth emerge with me; the ten thousand
things and I are one” (Ch. 2; Ivanhoe, 2020, p. 47)
3. Enables metamorphosis: The Peng bird’s flight (Ch. 1) demonstrates g/s scalar
transformations
Recent studies (Wang, 2022) reveal g/s unique status as both:
» Material (air, breath)
» Metaphysical (cosmic principle)
This dual aspect bridges Nietzsche's physicalism with the spiritual dimensions
his work lacks.

Three Ontological Convergences
1. Process Over Substance
> Nietzsche: "There are no eternal facts, just as there are no absolute
truths” (Human, All Too Human §2; Nietzsche, 1996, p. 14)
> Zhuangzi: "Life is a piled-up bunch of transformations” (Ch. 6; Watson,
2013, p. 89)
2. Non-Dualistic Reality
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> Nietzsche's Dionysian dissolves  Apollo’s  individuation (Birth of
Tragedy 81)
> Zhuangzi's "equalizing  things"(B&¥)  qgiwu) rejects  categorical
distinctions (Ch. 2)
3. Energetic Interplay
> Will to poweras dynamic tension (Beyond Good and Evil §259)
> @/as harmonic resonance ( "the piping of Heaven'; Ch. 2)

Qi as Decolonial Lens for the Dionysian
Proposing g/as a framework to reinterpret Nietzsche's will to powerbeyond
its Eurocentric baggage:

Concept Nietzsche’s Limitations Qi Reinterpretation
Vital Energy Anthropocentric (human | Ecological (human-
creativity) nature continuity)
Change Mechanism Conflict-driven Flow-driven
Ethical Aim Self-overcoming Cosmic harmony

Example: The Ubermensch's self-creation becomes “self-so-ing”(B%R ziran) when
read through g/ (Fraser, 2023, p. 71).

Addressing Scholarly Objections
Potential critiques and responses:
1. Cultural Reductionism?
> Counter. This is conceptual dialogue, not forced equivalence (Marchal,
2022)
2. Nietzsche’s Anti-Spirituality?
> Counter. Qineeds no supernaturalism (Wang, 2022)
3. Zhuangzi’s Quietism?
> Counter. Qienables active attunement (Slingerland, 2018)

Divergent Ethics: Will to Power vs. Wu-Wei

From Ontology to Ethics: The Great Divide

Having established that Nietzsche and Zhuangzi share a dynamic, process-
oriented ontology, I now confront their fundamental ethical divergence. Where
Nietzsche's Ubermensch forges values through relentless self-overcoming (7hus
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Spoke Zarathustra, Nietzsche, 2006, p. 74), Zhuangzi's zhenren (true person) achieves
freedom through wu-wei—non-coercive alignment with the Dao (Zhuangzi, Ch. 6;
Ivanhoe, 2020, p. 112). Here, I'm demonstrating how their ethical systems emerge
logically from their respective epistemologies and ontologies, while proposing a
novel framework for reconciling their insights in contemporary philosophy.

Nietzsche's Ethics of Creative Destruction
Nietzsche's ethical vision centers on three principles derived from his earlier
epistemic and ontological positions:
1. Value Creation as Biological Imperative
> 'Life itself is will to power"”(Beyond Good and Evil§259; Nietzsche,
2002, p. 153)
> The Ubermenschrejects inherited morality to "become who you
are"(Thus Spoke Zarathustra; Nietzsche, 2006, p. 139)
2. Agonistic Virtue
> Conflict as necessary for growth (7wilight of the Idols, Nietzsche,
1889/2005, p. 172)
> Contrast with Aristotelian eudaimonia. Nietzschean flourishing requires
overcoming resistance (May, 2011, p. 89)
3. Aesthetic Justification
> Life's value measured by its capacity for “style”and self-creation (Gay
Science §290; Nietzsche, 2001, p. 163)
Recent scholarship (Loeb, 2021) notes how this ethic risks glorifying
domination—a critique that g/'sreinterpretation helps address in Section—Qi and
Dionysus: Ontological Synergies Beyond East-West Binaries.

Zhuangzi's Ethics of Spontaneous Harmony
Zhuangzi's wu-weiethic  develops from his epistemological humility
and g/ontology:
1. Non-Interference (Wu-Wei)
> "The perfect man has no self” (Zhuangzi, Ch. 1; Watson, 2013, p. 23)
> Contrasts with Nietzschean self-assertion (Fraser, 2023, p. 112)
2. Relational Virtue
> The "fasting of the mind" (IS xinzhal) enables responsive attunement
(Ch. 4; Ivanhoe, 2020, p. 89)
3. Joyful Acceptance
> "Death and life are destined—why worry about them?" (Ch. 6; Ziporyn,
2009, p. 56)
New research (Slingerland, 2018) shows wu-weiisn't passivity but optimal
responsiveness—a crucial distinction often missed.
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Comparative Ethical Framework:

Dimension Nietzschean Ethics Zhuangzian Ethics
Agency Active imposition Receptive attunement
Virtue Creative conflict Harmonious flow
Metaphor Hammer (shaping) Bamboo (yielding)
Risk Domination Quietism
Case Study:

1. Nietzschean Artist: Sculpts marble through forceful will
2. Daoist Artist. Discovers form already latent in jade

Bridging the Divide: Q/-Informed Will to Power
Building on ontological synthesis, this paper proposes a middle way.
1. Will as Ecological Flow
> Reinterpret will to powerthrough g/s non-dual energy (Wang, 2022, p.
78)
2. Creative Wu-Wei
> Zhuangzi's “useless tree”(Ch. 1) shows strategic non-action isn't
passive
3. Decolonial Virtue
» Combines Nietzschean individuality with Daoist relationality (Marchal,
2022, p. 145)

Conclusion

The Dance of Hammer and Bamboo—Toward a Decolonial Epistemology of Flux
Synthesis of Key Findings

This  study has demonstrated that Nietzsche's perspectivism and
Zhuangzi's relativistic epistemology converge in their radical dismantling of Cartesian
objectivity while diverging profoundly in their ethical prescriptions.
Nietzsche's hammer of active interpretation and Zhuangzi's bamboo of yielding
adaptability emerge as complementary yet antithetical responses to epistemic
uncertainty.  Their  shared ontology  of  ceaseless  transformation—
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Nietzsche's Dionysian fluxand Zhuangzi's gi—reveals a foundational synergy: both
philosophies replace static "being" with dynamic becoming, dissolving subject-object
binaries through visions of reality as energetic interplay.

Yet their ethical divergence is irreconcilable without mediation:

> Nietzschean Ethics: The Ubermensch's will to powerimposes values
onto chaos, treating existence as an aesthetic project (Thus Spoke
Zarathustra, Nietzsche, 2006, p. 139).

» Zhuangzian Ethics: The zhenren's wu-weri aligns with the Dao, finding
freedom in "fasting the mind” (Zhuangzi, Ch. 4; Ivanhoe, 2020, p. 89).

This tension mirrors contemporary debates between agency and receptivity,
creation and dliscovery, domination and harmony.
My Contributions:

» Qi as Decolonial Lens: By reinterpreting Nietzsche's wil/ to
powerthrough Zhuangzi's g;, this paper challenges Eurocentric
readings of Nietzschean agency. The Ubermensch's self-overcoming
becomes “self-so-ing” (B % ziran) when framed ecologically (Fraser,
2023, p. 71).

> Transformational Epistemology: The Butterfly Dream and Dionysian
flux together propose embodied relativism—knowledge as participatory
transformation rather than detached observation.

> Ethical Synthesis: The Aammerand bamboo metaphors resolve
into creative wu-wei—a middle path where agency emerges from
attunement (Slingerland, 2018, p. 141).

Addressing Scholarly Gaps
Prior studies (e.g., Marchal, 2022; Van Norden, 2017) either exoticized
Zhuangzi or reduced Nietzsche to Eurocentric individualism. This paper bridges these
gaps by:
> Rejecting Cultural Reductionism: The comparison is conceptual, not
forced equivalence (Marchal, 2022, p. 145).
> Resolving Nietzsche's Aporias: Zhuangzi's g/ answers the se/f-
refutation and nihilism problems.
> Expanding Process Philosophy: Both thinkers anticipate
Whitehead's process metaphysics but with distinct ethical stakes
(Wang, 2022, p. 78).
Implications for Contemporary Philosophy
> Decolonial Epistemology: By centering g/as a framework, the study
provincializes Eurocentric models of agency (Chakrabarty, 2000, p. 16).
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> Environmental Ethics: Nietzsche's wi// to power, reinterpreted
through g/, shifts from domination to ecological symbiosis (Fraser,

2023, p. 112).
» Posthumanism: The Butterfly Dream’s non-human consciousness
challenges anthropocentrism more radically than

Nietzsche's Ubermensch.

Limitations and Future Directions

» Textual Constraints: Nietzsche's limited engagement with Asian
thought necessitates cautious comparison. Future work could explore
his NMachlass for latent resonances.

» Quietism Risk: Zhuangzi's wu-weimay be misread as passivity.
Empirical studies on optimal responsiveness (Slingerland, 2018) could
clarify its active dimensions.

» Metaphorical Tensions: The hammerand bamboo are heuristic; their
materiality risks reification. A praxis-based study (e.g., comparing
Nietzschean art to Daoist gigong) might ground these abstractions.

Final Synthesis

The dance of hammerand bamboo—Nietzsche's agonistic creativity and

Zhuangzi's harmonious yielding—offers a blueprint for embodied epistemology in an
age of pluralism. Where Nietzsche shouts "‘Become who you are!, Zhuangzi
whispers "Forget yourself and wander”(Zhuangz, Ch. 1; Wang, 2019, p. 112).
Together, they map a third path: a decolonial philosophy of flux, where knowing is
neither domination nor surrender but participatory transformation.
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